Notes from the TDNT on hupokrites
(Robert Couch, Feb 25, 2007)
All quotes below are taken from the following:

Theological dictionary of the New Testament. 1964-c1976. Vols. 5-9 edited by Gerhard Friedrich. Vol. 10 compiled by Ronald Pitkin. (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (electronic ed.) (8:563). Grand Rapids, MI: Eerdmans.
All footnotes in the quotes come from the TDNT and all bold-face emphasis is mine.
The word hupokrites seems to have positive as well as negative connotations in classical Greek, secular usage.  However, in Judaic religious literature, the term seems to have exclusively negative connotations.  For example, this is the usage we find Maccabees:
Apollonius does not execute his bloody task in Jerusalem immediately but waits for the Sabbath τὸν εἰρηνικὸν ὑποκριθείς, 2 Macc. 5:25. Eleazar refuses ὑποκριθῆναι … ὡς ἐσθίοντα τὰ ὑπὸ τοῦ βασιλέως προστεταγμένα, 2 Macc. 6:21. He prefers death to such ὑποκρίνεσθαι, which does not befit his age, since otherwise many of the younger men would assume, Ἐλεαζαρον τὸν ἐνενηκονταετῆ μεταβεβηκέναι εἰς ἀλλοφυλισμὸν καὶ αὐτοὶ διὰ τὴν ἐμὴν ὑπόκρισιν … πλανηθῶσιν διʼ ἐμέ, v. 24f. No, he would rather choose death and give the younger generation an example of consistent keeping of the Law, v. 27f. In the par. 4 Macc. 6:12 ff. he gives a similar answer to the advice of well-wishers that he cunningly dissemble (σὺ δὲ ὑποκρινόμενος τῶν ὑείων ἀπογεύεσθαι σώθητι, v. 15): μὴ οὕτως κακῶς φρονήσαιμεν οἱ Ἀβρααμ παῖδες ὥστε μαλακοψυχήσαντας ἀπρεπὲς ἡμῖν δρᾶμα ὑποκρίνασθαι, v. 17. To play such a role in this situation would be to pervert a long life of adherence to the Law and to become an example of iniquity (ἀσεβείας τύπος) rather than of righteousness, v. 19f. In both cases the suggested stratagem of ὑποκρίνεσθαι involves a much worse ὑποκρίνεσθαι: a spectacle of apostasy from God and His Law, i.e., ὑπόκρισις as a sin, which does not befit a son of Abraham. 
This is also what we find in other LXX passages (with one exception in Job 40:2 where ὑποκρίνομαι is used to mean “to answer”):
Sir. 1:28–30: Μὴ ἀπειθήσῃς φόβῳ κυρίου καὶ μὴ προσέλθῃς αὐτῷ ἐν καρδίᾳ δισσῇ. μὴ ὑποκριθῇς ἐν στόμασιν (vl. —τι) ἀνθρώπων καὶ ἐν τοῖς χείλεσίν σου πρόσεχε. Otherwise the Lord will one day bring everything to light, ὅτι οὐ προσῆλθες φόβῳ κυρίου καὶ ἡ καρδία σου πλήρης δόλου. The parallelism shows that ἀπειθεῖν φόβῳ κυρίου and ὑποκριθῆναι correspond, so fear of God and hypocrisy are opposites. It is deception (δόλος) not to turn to fear of God but to depart from it, a matter of the divided heart, cf. for καρδίᾳ δισσῇ Ps. 12:2; Sir. 5:14 f.; Jm. 1:8; 4:8. 
Notice above that this “fear of God” is exactly what Jesus criticizes the Pharisees for in the Sermon on the Mount.

The word, however, does not seem to mean just a difference between appearance and reality, as is usually assumed and as the English word hypocrite is generally taken to connote: 
The relation of the righteous to God brooks no sin; righteous who sin are hypocrites. The use of ὑποκριτής in Job 36:13 is similar: “The impiously minded (HT חַנְפֵי לֵב LXX ὑποκριταὶ καρδίᾳ) heap up wrath.” The context is governed by the contrast between sinners and righteous. God gives life and fortune to the obedient, death and perdition to the wicked. The latter are as such ὑποκριταί. In rendering חנף by ὑποκριτής the transl. undoubtedly did not have in view a hypocrite who seems to be righteous without actually being so. Rather ὑπόκρισις obviously has for him the character of sin. This is so in Job 34:30: LXX transl. the difficult (corrupt?) HT מִמְּלֹךְ אָדָם חָנֵף מִמֹּקְשֵׁי עָם literally: βασιλεύων ἄνθρωπον ὑποκριτὴν ἀπὸ δυσκολίας λαοῦ. This shows plainly that here too ὑποκριτής is used for חָנֵף. The pt. is prevention of a wicked man from becoming king. For the Gk. transl. the wicked man is simply a hypocrite.﻿23﻿ The ὑπόκρισις of the wicked consists in breaking the Law as such, Sir. 32:15:6 ὁ ζητῶν νόμον ἐμπλησθήσεται αὐτοῦ, καὶ ὁ ὑποκρινόμενος σκανδαλισθήσεται ἐν αὐτῷ, and 33:2: ἀνὴρ σοφὸς οὐ μισήσει νόμον, ὁ δὲ ὑποκρινόμενος ἐν αὐτῷ ὡς ἐν καταιγίδι πλοῖον. We often find the same rendering in the Hexapla transl., cf. Is. 9:16 ἈΣΘ; 32:6 ἈΣΘ; 33:14 ἈΣΘ; Jer. 23:15 Σ; ψ 34:16 Σ; Prv. 11:9 ἈΣΘ; Job 15:34 ἈΘ; 20:5 Ἀ; 34:30 Θ; 36:13 Θ, cf. also ὑποκρίνομαι Prv. 16:28 Σ; ὑποκριτής Hos. 6:9 Σ, the ref. being to wickedness. There is thus a widespread usage acc. to which the Hbr. חָנֵף is transl. ὑποκριτής. In the OT, however, the adj. חָנֵף always denotes the wicked man who has alienated himself from God by his acts.﻿24﻿ Nowhere do words of the stem חנף have the sense of dissembling or hypocrisy, and the LXX keeps faithfully to the meaning.﻿25﻿

It thus follows that when the transl. use ὑποκριτής for חָנֵף they take it in a directly pejorative sense. The ὑποκριτής is the ungodly man, the ungodly man is the ὑποκριτής.﻿26﻿
Philo seemed use the term pejoratively and in a sense that implies deceit:

Acc. to Philo Conf. Ling., 48 the unwise man is as ὑποκρινόμενος εὔνοιαν … ἀληθείας ἐχθρός. ὑπόκρισις, “a worse evil than death,” is “to conceal or dissemble the truth after the manner of theft,” Jos., 68, cf. Fug., 156; Rer. Div. Her., 43. It is connected with ψευδῆ πλάσματα, Rer. Div. Her., 43, cf. Leg. Gaj., 22 and with δόλος, Spec. Leg., IV, 183 (exposition of Lv. 19:16: δόλῳ πορεύομαι), cf. Jos., 67: ἀδόλως καὶ καθαρῶς ἄνευ τῆς ἐχθρᾶς ὑποκρίσεως. It is in series with ἀπάτη, γοητεία, σοφίσματα, προσποιήσεις, Som., II, 40, and with θωπεία and κολακεία as δουλοπρεπέστατα Omn. Prob. Lib., 99, cf. Leg. Gaj., 162. To put on virtues one must expose (Deus Imm., 103) or put off (Migr. Abr., 211) ὑπόκρισις.
Interestingly, Josephus seemed to use the word in a way that, it seems to me, is a mix between the secular and religious terms—that is, a word with the secular connotations of rhetoric, and yet with the pejorative, religious connotation:
In Joseph. ὑποκρίνομαι is more a matter of refined political or strategical action.﻿28﻿ A deceitful role is played (Bell., 1, 471) when, e.g., friendship is pretended, 1, 318 and 516, cf. 5, 18: φιλίαν πλασάμενος, in order to be able to work the better against the supposed friend.﻿29﻿ But such ὑπόκρισις may be for a good end as in the case of Joseph and his brethren, Ant., 2, 160.﻿30﻿ In any case ὑπόκρισις is a matter of false appearances, Ant., 16, 216 and the ὑποκριτής is a “hypocrite” like John of Gischala who ἕτοιμος μὲν ψεύσασθαι, δεινὸς δʼ ἐπιθεῖναι πίστιν τοῖς ἐψευσμένοις, ἀρετὴν ἡγούμενος τὴν ἀπάτην καὶ ταύτῃ κατὰ τῶν φιλτάτων χρώμενος, ὑποκριτὴς φιλανθρωπίας καὶ διʼ ἐλπίδα κέρδους φονικώτατος, Bell., 2, 586 f.
Perhaps most interesting is this discussion about  the secular vs. religious usage which suggests that the LXX usage of the word hypocrites is quite puzzling:
In more or less the whole literature of Dispersion Judaism one thus finds a use of ὑποκρίνομαι/ὑπόκρισις which differs characteristically from that of classical and Hellenistic literature. With few exceptions the term is employed in sensu malo. The ὑποκριτής is bad as such and ὑπόκρισις is a form of wrongdoing. In this respect there is no question of presenting a righteous appearance so that the true face of evil is disguised. Hence the translation “hypocrisy” is hardly apt. What is meant is the “deception” which characterises evil as apostasy against God or opposition to Him. This conclusion demands an explanation, for there is nothing in the Greek tradition to suggest that the “evildoer” (חָנֵף) should be rendered by “actor” (ὑποκριτής), nor is there anything in the Hebrew expressions for “evildoer” to suggest his conduct be regarded as “acting.” Nevertheless one can discern the general background which makes sense of this remarkable translation.
It seems that the double-minded aspect of the unrighteous is what the translators keyed-in on in choosing hupokrites as a translation:
Test. B. 6:4 f. says that a good mind does not have two speeches,﻿31﻿ one of blessing and one of cursing …, ὑποκρίσεως καὶ ἀληθείας, but only one speech; for πάντα δόλον ἢ ψεῦδο͂ ἢ μάχην ἢ λοιδορίαν οὐκ οἶδε. Here, then, ὑπόκρισις means the same as δόλος and ψεῦδος, with ἀληθεία as antonym. This antithesis of truth and deception is common in Test. XII, cf. G. 5:1; D. 6:8; 1:3; Iss. 7:4 f.; A. 5:3. The evil spirit practices deception, Test. D. 3:6, cf. 2:1, 4. The ref. is to wickedness as deceit, and what is deceitful stands opposed to the truth of God; deception is satanic and ungodly. The same antithesis of truth and deception occurs in Gr. En. 98:15–99:2, 9; 104:9,﻿32﻿ where there is ref. to ἔργα ψευδῆ as opposed to keeping God’s commandments. 
Notice this contrast between truth and deception is also found in different sects:

The same idea occurs also in the Qumran sect, cf. esp. the doctrine of the two spirits in 1QS 3:13–4:26. Here the spirit of wickedness fights the spirit of truth and his acts are “iniquity and falsehood” רֶשַׁע וְשֶׁקֶר, “fraud and deceit” כַּחַשׁ וּרְמִיָּה, 4:9. Similarly in the ancient Iranian tradition we find the two spirits of lying (drug) and truth (ǎa) as the spirits of evil wickedness and obedient righteousness, cf. esp. Yasna, 30, 3–5.﻿33﻿ The word drug﻿34﻿ is very common in the Gathas to denote evil in conflict with the truth;﻿35﻿ indeed, in Indo-Iranian religion lying is the gt. moral evil﻿35﻿ and as such it typifies the nature of the evil spirit and its representatives.﻿36﻿ For the deceitful element in lying is hatred and hostility against the good and the truth. This basic religious concept of original and essential dualism between falsehood and truth, uprightness and iniquity, had an influence not only on Judaism but also on the Mandaean and Manichaean tradition.﻿37﻿ Through the mediation of Judaism its vocabulary may often been found in primitive Christianity too → ψεῦδος.

I think all of this makes for an interesting way to think about Satan (which means “the accuser,” which I take to mean one who falsely accuses; Adam Miller made a suggestive comment along these lines on Douglas Hunter’s post on the Fall, that Adam and Eve may’ve only thought they needed to hide from God’s presence because Satan told them to hide…).  At any rate, here is an interesting concluding note:
It is thus understandable that ὑπόκρισις should be numbered among the terms for evil as lying and deceit in the vocabulary of Dispersion Judaism. The bad man plays the role of a bad man. He disguises himself when he becomes an evildoer instead of the good man he ought to be according to God’s Law, cf. Eth. En. 99:2. This dissembling is eo ipso wicked deception, opposition to the truth of God. It is still a puzzle, however, why it should be described as “acting”.﻿38
v. verse.


par. parallel.


vl. varia lectio.


HT Hebrew Text.


transl. translated


Gk. Greek.





23 Cf. Estr., 1 on 1:1 with ref. to Ahasuerus.





Hbr. Hebrew.


OT Old Testament.


adj. adjective.
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25 LXX mostly transl. by ἀσεβής, πανάνομος, or ἄνομος, e.g., Is. 9:16: All are ἄνομοι, Is. 10:6: εἰς ἔθνος ἄνομον. חָנֵף is also synon. with חַטָּאִים Is. 33:14, רְשָׁעִים Job 20:5; 27:8, cf. Prv. 11:8 f., שֹׁכְחֵי אֵל Job 8:13. The opp. is צַדִּיק Prv. 11:8 f., cf. Is. 33:15, יְשָׁרִים Job 17:8, עָנִי Job 36:15, cf. 13. Hence the noun חֹנֶף means “wicked act” in Is. 32:6, LXX ἄνομα. The verb חנף has a similar sense in Jer. 23:11: “Even the prophet and priest have become transgressors” ἐμολύνθησαν. Cf. also Is. 24:5: Jer. 3:1; Mi. 4:11; Ps. 106:38 and in the hi Jer. 3:2: וַתַּחֲנִיפִי אֶרֶץ “thou hast desecrated the land” also Nu. 35:33, cf. the noun חֲנֻפָּה Jer. 23:15: “Defilement μολυσμός has gone forth from the prophets over the whole land.” In Da. 11:32 חנף hi has the sense “to seduce into falling away from God”: “And those who offend against the covenant he shall lead into apostasy” ἐπάξουσιν Θ. Cf. the Accad. hanpu “wickedness” and Syr. hanpa “the ungodly,” Köhler-Baumg., s.v. In Arab. hanif denotes the heathen, esp. the follower of the religion of Abraham, Joüon, 315 bibl.





26 In Rabb. lit. too we find the same sense of חנף and derivates, cf. Levy Wört., astrow, s.v.: “Wherever חנף occurs in Scripture there is a ref. to heresy (idolatry),” Is. 33:14 being adduced in proof, Gn. r., 48, 6 on 18:1. Thus חֲנֵפָא means “the ungodly” and חֲנוּפָה or חֲנוּפְתָא “ungodliness.” Yet the sense of “flattery” “dissembling,” “hypocrisy” is prominent in Rabb. usage, cf. esp. the section “flattery” in b. Sota, 42b, and in this the saying ascribed to R. Eleazar: “A community in which flattery is to be found is repugnant like a menstruous woman,” Job 15:34 being adduced (→ line 14). Further examples Str.-B., I, 388 f. Cf. also esp. Qoh. r., 4 on 4:1: “Rabbi Benjamin (b.Levi, c. 325) ref. Qoh. 4:1 to those who pretend knowledge of the Torah חֲנֵיפֵי תוֹרָה. All the world כל עמא thinks such a one is an expert in Scripture but he is not, an expert in the Mishnah and he is not; he wraps himself in his cloak and has the phylacteries on his head—and lo, the tears of the oppressed …, ‘and there is none to comfort them’; then God says, It is incumbent on me to punish them, cf. ‘Cursed be he who does the work of Yahweh deceitfully,’ Jer. 48:10,” Str.-B., I, 389. Acc. to Joüon, 315 this unique usage in the Semitic sphere might have developed from an orig. sense of the root hnf “to turn from,” “to pervert,” which underlies the usage in Arab.
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28 ὑποκρίνομαι/ὑπόκρισις as πανοῦργον, e.g., Bell., 1, 628; 4, 60; 5, 112, as τερατεία Bell., 1, 630. The way Abraham palms off Sarah as his sister before Pharaoh and Abimelech is a τέχνη, Ant., 1, 162, 207, 211.
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29 Cf. ὑποκρίνομαί, e.g., Bell., 2, 617; Ant., 7, 165 (sickness); Bell., 4, 60 (flight); 4, 347 (treachery); Ant., 13, 220 (μετριότητα). ὑποκρίνομαι often with the inf. “to act as if,” e.g., Bell., 1, 516. 518. 520. 569; 4, 209; 5, 112; Ant., 12, 216; Vit., 36.
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30 Cf. Ant., 13, 220: ἀπεδύσατο (namely, as a mask) τὴν ὑπόκρισιν καὶ ὁ ἀληθὴς Τρύφων ἦν. Cf. the later Chr. addition to Test. A. 7:3: οὗτος σώσει τὸν Ἰσραὴλ καὶ πάντα τὰ ἔθνη [θεὸς εἰς ἄνδρα ὑποκρινόμενος].
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31 Cf. the “divided heart,” Sir. 1:28 → 563, 37 ff.


Test. XII Testaments of the Twelve Patriarchs, Jewish work, slightly revised in a Christian sense, dating from the 2nd or 1st century a.d. and consisting of addresses of the twelve sons of Jacob to their descendants, ed. R. H. Charles, 1908.
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33 Ed. K. F. Geldner, Die heiligen Bücher d. Parsen, I–III (1886–95).





34 “It corresponds perfectly to the Vedic term druh and thus denotes deception, falsehood,” G. Widengren, Die Religionen Irans. Die Religionen d. Mensehheit, 14 (1965), 77. Other instances in C. Bartholomae, Altiranisches Wörterb. (1904), 778 f.





35 Widengren, op. cit. (→ n. ﻿34﻿), 63.





36 Ibid., 78, bibl. n. 86.





37 Cf. Lidz. Ginza R., p. 16, 24 f. 33 f.; for Manichaeanism cf. Kephalaia, I (ed. H. J. Polotsky, A. Böhlig [1940]), 51, 144; 80, 29–32; 81, 13–20; 179, 21–28.


Eth. En. Ethiopian Enoch, ed. A. Dillmann, 1851; R. Charles, 1906.





38 Cf. also Joüon. 316. One might ask whether the choice is based on the fact that the theatre and actors were regarded as a wicked pagan institution in pious Jewish circles, cf. Bousset-Gressm., 94. The early Church adopted the same view in its discipline, cf. Constitutiones eccles. Aegypt., 11, 4 (ed. F. X. Funk, Didascalia et Constitutiones Apostolorum, II [1905], 107); further examples in C. Andresen, “Altchr. Kritik am Tanz—ein Ausschnitt aus dem Kampf d. alten Kirche gg. heidnische Sitte,” ZKG, 72 (1961), 229, n. 





34. Did Judaism regard the pagan actor as a supreme representative of wickedness?





